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~ INTRODUCTION

Our ancestors and our Apo Sandawa entrusted to’ - us
‘this land which we should protect because it is
the source  of our life, our ,hospjtal,“-‘our‘
everything. .. S ‘ L

Datu Tulalang Eagobo elderl

. G&r land comes First. Wé T'bOll» are noth:ng'
‘without our land. ‘EVerythzng must ctome- arter

recognition  of | our ancéstral- .domain

ownership...Look . -around - you; ‘our - ancestors.
. cultivated here and pzanted the bamboo. and kapok

trees. : e :

Crispin Simpal, T'boliz

The above statéments are 1in tnemselves an. Jndlgenouu

dzscourse on what conbtltute a pe0p1e~ a numan;ty— ‘and thezr

findigenOUS’ peoples of"North' and bouth Cotabato whose.

homelanas are threatened by resource expropr:atlon elther by

.relatlonshlp w:th the lan&; Tney are vo:ces' of the

the State (Mt . Apo Geo—thermal PTOJeCt among the Bagobo)_ or

'the'expansion of capltallst development,(ANSA Ranch~'Farms

ambng the T'boli). Historically marginaIiZed and- neglected,

'1nd1genous peoples like the Baqobos and the T boli ‘have came
~under renewed »assaults as resource competzt:on, for

aevelopment“ expands, in the Phllappznes Due to twisted

legal intervention, their -land -and resqufées havg been
placed under the domination of * the State. The dual forces

of staté—buildihg and capitalism‘,have ehcapsulatéd, the

* T'boli and the Bagobo and other 1nd1qenous peoples‘ in:
“Mindanao resultlng in a conrllct whlch can be traced to the"

;1ncompat1b111ty of social systems ,(lndlgenousA: peoples



fbuiturés‘énd‘thé Astate) ana alrrerlﬁg modes or pfoduction‘f
. : i
”{klnshlp and capltallst)

The Pnlllpplnes is a SOClety that is not only markea by‘
élass; reqlonal \ana, urban—rural stratzflcatlon but ‘a}so,
'_51gn1r1cant1y by 'é.f soc1ocultura1 pluralxty ahd> .its.,'

tacknowledgment is essentlal in understana1ng why 1nd1qenous

peoples are re51st1nq exproprlatlon of thezr homelands - To

'tnls«aay, culture remalns _‘the qreat unanswered 1ssue in ¢

. development . (Obomsawin: 1995) “iﬁ the Phlllpplnes - and

elsewhere aquSSStheu globe; Ethnlc-cultural ';ssues are-‘ag
’funﬁameﬁiai as  the. ecohoﬁic~_lssue._ They_-aré;‘ in fact;
AiﬁSepa?ably,linked; Ethnicity iév not a reactzonary process”‘
but an:é§sertioh‘of a hlstorlually—oased cultural identity

system.

 LUMAD ANCESTRAL DOMAIN: A SOURCE OF FLACE AND IDENTITY

The. land is entrusted by our, ancestors for the
lirfe of succeeding generations. It consists arf -
everyvthing below and above it, like alr, sunshine.
darkness, moon and stars... S

Apo Tomas, Bagobo-elderS' .
We are not aware of tJtJes Cur piants are our
titles, ‘for example the bananas, the bamboos, the
big trees and the waters. So even irf we. do . naot .
have titles there was never any‘trouble among ~ us

- because we have our own law sznce our arandrathers
were,stzl] 11v1ng

Perido Kusin- T'boli%
The Bagobos and the T'boli are among the 16 known non-—
‘Muslim ;na:genous peoples in M;ndanag, gener;cally"calléd *ﬁ’?};:
. Lumad (Rodil 1990: 5)}) Literally.:it, means . indigenous‘ or |

 “grown'from the place" (Agbayani 1990:25). The term Lumad as
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‘aicollective identity came into use‘only in the last fifteen
years as . a result -'Aof common experienceé of
disenfranchiéemeﬁt among various 1ndigenous peoples in  the
region (Duhaylungsod 1992: Duhaylungsod and Hyndman in

press). They have retained many distinguishing cultural

characteristics whichAset them apart from the mainstream but

more significantnly, they derive their distinctive identity
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Irom- their different ‘relations to land and productive

processes.

To indigenous peoples, places . achieve .identity and

meaning ‘through human intention towards " them and the
felationsbips.between those 1intentions and the ' physical

setting and activities within it (Cosgrove 1978). Places

have physical, emotional and experiential realities for

those that historically inhabit them. It is therefore
nécessary ﬁb be “inside"” a place to fuilyvgrasp it, -which
fundamentaily Cphtrasts the insiders' way of experiencing
place éﬁd :hé -outsider's way - oI conventionally .descrlbing
them (Buﬁtimer»_lgaoj. ”insidédneSs” in a plaée‘ and the
corresponding éxperienbe ot space altogether constiture the
pasi and present of fhat\place (Rodman 1992; Buttimer 1980;
Tuan 1975); Culture, énd not landscape andntopography along,
determinés spatial liQité.iThe cultural creation of place,
whereby landforms are differentiated symbolically and

‘assigned specific values, is an ideology of spatial

relations that serves to organize socciopolitical actions and

cultural forms (Thornton 1980). Combined with a sense of

ancestry and histofy. this also derines the territory over

»

what to the outsider is simply "natural space". The entire



landscapes of indigenous ' ‘peoples are a historical  record,
. . - t . . - . .

testifying to -the unique. identity of the people - aod‘k

continuity is established'by symbolically reiterating‘iahd
renewing the rei&tioﬁship between society and the ecosysten

(IIC 1991),

History and a homeland a?e thereforé foool SYmbols‘:of

‘the Lumad as'a people and they derlve thelr 1dent1ty from -

o attachmentyto tne past and .present of thelr ’ancestral"

domain. The.contlnulty'of shared access to cultlvated land -

and lanor rorms the cornerstone of their ldentlty

Tolphe Lumad, land is not something to_be expropriated;

"Rather, it is ‘their homeland for both the 'pfésent and

Suoceedingogenerations; The land and its owners are not

subject, to any higher‘authofity {i.e. the state). Nor is

land vested ioi anyone's proper ﬁéme or quantifjed over'>a
given’period ‘or area,.  .Land tenure for appropriatioh vof
/terriﬁorv foliows ancestral rights. Each settlement nas
dernned property rights over terrltorlal lands around which

members . of the community usually take up - land - “Ifor

cultivation. When -‘cultivation is abandeoned, its ownership

reverts to the community. Ownership is circumscribed by

extensive arid .intimate knowledge of ' place. It‘ 1s & “user:

rlght“ throuqh membershlp in clan groups 1dent1f1ed with the
-_names of their cultural iandscape

The Lumads nave manaqed the:r lands Ior long perlods of

Cime. Economy and env1ronment among lndlgenous peooles Clike

":them are integrated into a humanlzed, cultural 1anascape and

these,dommunitiesA are aware of ecosystemlc processes and

their place within them (Clarxe 1990: 245~47) Not only are

-



tney'dependent on thelr env1ronment for surv1Va1 .but theiru
terr1t0r1a1 doma1ns are - ”embod:ments of a people'S‘ hlstory-
‘Splrltuallty and 11re hela 5acred and. in perpetulty for the
”descendants“ (Barrameda _ 1990 2). Thus the - Bagobosv
obserVatlon tnat thelr Lake cho has become muddy due to thef
; dzgglng of the qeothermal well upstream is not altogether
,naselebs_ﬁ Lake Agco 1s 51mllar1y sacred to the Bagobo ahd4
they v19w the current physzcal changes of the. lake as . an
: indication o*,_the wrath ‘of thelr Apo Sandawa_'oﬁ> the
government ‘project. Nor are the Lakaq S boli's persistence
.tcbkeep:their Vailey unreasonable Abecause that~'particular
area is much'morekIuSh " than the aiternative,fatms-theyv are
being exchanged for and - that the land is where their
yancéstcrs lived and. died.s
All lands of the public domain, waters., minerals.
coal,  petroleum, and other mineral oils, all
forces of potential energy, risheries, forests or
timber, wildlire, rlora and rauna. and other
. natural -resources are owned by- the State. With the
- exception of agricultural lands. all other natural. .
resources shall not be alienatea. ’ :
Art .XII, Sec. 2 Phllzpplne Constltutlon
The State, subject 'to the prov;szons of the
Lonstztutlon and the national. development policies
Cand “programs. -shall brotect the rights or.
- indigenous cultural communities to. their ancestral-
- lands  to ensure their econamzc social : .and
cujturaj we]l-be1ng ‘ ' :
The Longress may provide for the applicability of
customary laws governing property rights or
're]atlons in determining the ownersth and excent

or ancestral domazn.

'Art) XII Sec. 5. Phll:pplne Lonstltutlon

Tne 1ncorporat10n of lndlgenous terrltorles into states ’

has dzsmembered, _if' notkoutrlghtly.'ellmznated; ancestral



‘,domeiosieMessiye enerQY'infrastfuctUre §r05§é£5fiiké the Mt
'eApo Geothermal PrOJect ‘and’ agrzcuxtural 1nten51f1cat10n  ofv'
-both iocal and . transnatlonal agr1Du51ness in. South Cotabato‘
'.completely 1gnore the presence and ex1stence of the- Bagobo'
and T b011 Tne core of both state and economlc development

ventureb are premlsed on two myths- that these frontler are

o,._empty oI people ‘end that_ these lands are burgeoning 'with‘

‘natural resources. Theeseate wrongly;i@entified:these'.lands
as‘Uninhabiﬁed lands. The'inStitutionaIization‘of~1end flews~
'from the time tﬁe'United Stetesf aoﬁuired_serreighty.‘over
»the Ph111pp1nes ‘did not carry anY"reoognftioﬁf-'f -tﬁe:
foommunal ancestral domeio~laws. btate laws and p011c1es have
‘ since then been d1scr1m1nat1ng anlnSt the Lumads Encestral
lands have become publlc lands render:ng theonlﬁdigenous_
peoples virtual squatters in thelr homelands

In the 1950 s, Mindanao was touted aae “wiidefhesé“,
,untemed unknown and unclalmed Such - image inspired the
government 1nauced massive- mlgratéon of ellocanoe. ~and
Vigayans to tne island and lured agribqeineee'”oorporations
“toe invest technoliogy ‘dn ventures that have ‘generated
€noYmous profits. for - the eOWners andv.executiVes;  (Tadem
1992:71. Bﬁt Mindanao wildernese'ereas are in reality‘ Lumad
aoCestral domains, created out Of humahizedllandsgapes"in
wﬁich rindigenous people have been a mejor‘ ecological
component,}actively.manipufating. 'modifying aﬁd‘:oulﬁurelly
creating it " (Clarke 1990; Hyndman 1991). Theyx ere not
': onoccopied-nor are ,these “lands . to  be g:ven up w1th0ut‘

serlous env1ronmental and human dlsruptlon




KINSHIP VS CAPITALIST MODES OF PRODUCTION

"'Wé;* nat:ves do not - normal]y operate oh_
prorit, the way sett]ers do Wb Iol]ow a dzfrerent
way or ere : . ,

Datu Tulalang Bagobo elder7 n
The generous spzrzt of the T‘boiz is seen in
the end of = the day. If there is seed rice - lert
over, it is always divided up between those who
- have helped plant— even if it is just a  handful
“each. ‘In fact, that's what the leftover seed rice.
is called. nkem ‘“a handrul'. If the séed rice 'is °
considered to be of especzaliv good qualltv or 1f
it is & variety of ricé they don't have, then thls. -
‘handful is. taken home. to- plant ‘“so. that it
multiplies”.; But if it isn't needed as seed, then'
it is taken home ‘and pounded to make r10e~soup for
the chzlaren : _ .

The generous sp:rlt of a people who- have 1aJI
experzencea being “"hungry for rice" is seen again
in the amount of rice cooked for - the mead to  be
eaten at the house after planting is finished. If
at all possible, enough 1is  cooked not. only to

- completely satisfy the workers, but to make sure
that each mother has  two or three packages of
cooked rice to-take home to  her children. - This
same. custom is followed wﬁen they have women help
them weed or harvest. :

Forsberg 1985 28

Little is  understood  about 'lndigenouei reseurce<
manegement etratégies‘but indigenous peopies have generally

m&intained the quality of their'lands waters and resources.
Such feature can be apprec:ated best when examlned Wlthln—
the context of thelr mode of proauctlon Por most 1ndlgenous
_people the goal of productionAis -subszstence and there 'is
‘usually no significaht surpius reallzed in production.
Production within eub51stence—or1ented societies then is
-most commonly geared to s:mple reproductlon Any -surplus

reallzea in product1on is usually approprzated 1n reczprocal

exchanges through feastlng, g1ft~g1v1ng -or - in communal

rellgaous rituals whlch Iurther cement the klnshlp relatlonsl




«

L]

‘fthai'bindfpeople together. Tnls productlon loglc 'permeqtesl
"~ the vdrioUs’ dimensioﬁs of their ex1stence, _1ncluding the

. moral order of their soc1ety (Barrameda»1990:2);  Thus,

exercise of political power»and- authority. in indigenous

'societies 1like the Lumads  were - “reckoned always ~ in

consideration for the others: rellOW' humans, creatures,

iands,and .domains ~of Mother Earth“ (Barrameda 1990-2)

7Interna1 soc1al dlrrerentlatlon 15 commonly based on klnshlp

and age and qenaer distinctions" Wthh derlne the- lelSlon of

labor 1eg1t1m12eo in terms ot~ the spec1r1c beliefs and -

'values of culture. (Schmink and ,Wood' 1987&40). Klnshlp
‘relations determine (the forms of access to resources and

‘the means of'production oqunlze the 1abor processes " and

decermine the dlstrlnutlon and czrculatzon of the products
of social labor’ (Godelier 1977 124~25; 1978f86~87)
5uos1stence producers measure their product in terms ot

use-values, tney do not calculate the. exchange—value of

-their: products in’ advance (Bennholdt-Thomsen 1954 z4 2). Use

-«purposes.vécattered,homestead membership.forms the basis ' of

rights to land,are for subsistence productidn'and' symbolic

*

productidn and embraces an -awareness of shared rights to
N . - .

resources wathln the homeland. The production 'and use of

goods are characterzzed by group work exchanges and sharlng

" Among the T boli, this ethic 1is generally referred to as.

5'basa and dominates virtually their socio—economic life

i(Hyndman 199z2; Ddhéylungsod ~and Hyndman"inn»oress) : The»

. Bagobos' harvestihg season feStlval known as gatok—bzaan or

pakakaro engaqes the entire community in’'one. blg celebrat1on

capped by a solemn rite to ineure’contihuiiy of,the practice




‘csloria’1987-40) It is this ethos of'fECipfdcal sharing
:that have 1nsured the survival of the Lumads tor hundreds of 
.Vyears. Wolr {1982) aptly describes thls 1nd1genous system as
dféllow1ng_a 4k1nsh1p_ymode VOf_ productlon _which contrasts 
fmarkediy and; fundaménfaily Cbnflicts‘ﬁithi tﬁellcapitalist
mode of pfoduction. SR |

The gOal ’of.'cabiidlist productlon i§4i reallzatzodv
df‘jsurpius wnereas thed goal 'of klnshlp product:on is
.dSubsigtence;_ There _ié dn >inherent» dlaleCtlca; conrllct
‘_betweéd? a. productivé syétem foundéd- on édbsistence

. R W -
dproductlon and s:mple reproductzon and one based on expanded‘

.prOQuctlon and prlvate accumulatlon ‘(Thomas,~ et al.under
reVJew);> These ,dlrrerent_ -and contradibtdry productlve
ﬁrinéibieé have different implicétions on the human}
fapprdpriation:of the’ﬁatdrai environment (Schm:nx and: Wood
‘1987540}. Because the kinship mode of productlon does not
produce any Significaﬁﬁ’market' surplus, states throﬁghout
tne worla ‘often complain that ihdigenous people occupy,
iexploiﬁ, and do not‘produce ’anything or capital~valde on
large areas of valuable 1and’which havedpotential for other
‘forﬁs of resource Zexploitdtion. The spufioué nationai
',devélopmént; .argued on the basis ‘that the “lands ‘are
underutilized' and can Dbe potentlally made ’ produétive;
broaght the lands of thé Lumad dnd the1rkresour¢es uhder thé
"domination and exproriaiion of the state.. |

Most of Lumad homelandé are destroyed by capitaiist
expioitatjon through “corporate intrusioné“ (Tadem 1992) and |
diniérnﬁi coion;alism"brddght about ' by ma551ve mlgratlon

‘which escalatgd in the '1960‘5 and  7Q's {Duhaylungéod and




Hyndmaniin‘pfess) Wltn the unbrldled quest for lands .and

natural resources to meet the demands or the market Lumad 5

lands and resources. have also become commodltles to be

approprlated and ,explo;ted in capitaliét ‘pfoduction. Tﬁé‘

kin-ordered, subsistence-oriented mode of production. of = the.

Lumads increasingly conflicts with - the capitalist mode of
productiocn in the face of advancing resource competition .on
" the frontier.’

Initially, the  interior mountains of ‘the Lumad

. homelands prbVided7‘a culturél saféty val?e  in wﬁich they,
.manéged té,continue with thelr klnshlp mode of productlon'
'wherein rood QOOGb and serVICes only c:rculate r601procally

within their communltles.._Today, w1th 1nter10r 1ands ‘No -

longer available‘for further retreat ‘they find themselves'

dlrectly conrronted with and enmeshed in the Cdpltdllsm mode

-or proauctlon Klnshlp ‘andicapltallst modes.or produ0t10n

are not complementary relations. For the Lumad, the ethos of
private, individual- accumulation vof materzal wealth and

) commodlty form of exchange completely undermlne the cultural

fabric that 1nsured their survzval as a:people for hundred

1deoloqv of rec:prOCal exchanqe worked for the sharing and

redistribution of goodS‘and  resources, thus enabiing' the

survival not merély of indiViduals but, more significantly,

of-ﬁher community.' The cdntinuing clash éf kinship 'andA.

capitalist logic of economy places thée Lumads in a serious

cu;tural dilemma for which they are unprepéred butvare now

suddenly forced to cope’with;

of years. Thelr kinship mode of production, based onn ‘an’

10
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' STRUGGLL FDR SELF DETLRMINATION

Mbny qroups ‘of Lumads rorged dyandl (pact),
, endznq . their. friendiy re]atzons - with the
. lowlanders responsible rfor such threats to their
lives. In the past, the Lumads were befriended by
- lowlanders and were asked for portions of their:
. land. The Lumads being warm and generous people
‘gave .portions’ of land. but later. realized they
fwere being exploited. Now they have severed their
rz:endly'relatzons with these people as embadjéd
- in the pact and symbolized by the cutting of .
vine (rattan) They are also committed to derend
thezr Jnherzted ancestra] lands.

Datu Tomas Bagobo?

N It is here that our elders dzed therefore it
is also here that we decide to die. We are ready.
to die and defend our land no matter what happens.
My defending this land is - not.for myselr but ror
everyone, especially the T'boli. We do not want
that our children will steal in the coming days.’
And when we old people die our children would take
cever in clutivating this land. Therefore we - must
go back to our ancestral domain and 1live in peace.

Turing, T'boli®
- Due iargelyv to the . misrepresentation  of indigenous

. peoples, their «cultures have sometimes been viewed as

static, if:not atavistic, amidst the political and economic

forces ;mpingiﬁg“on' them (Hirsch 1990:58). The government

has created special agencies for their welfare as part of &

Ycivilizing" mission but more often than not, these bodies‘

even become mechanisms of control. However tney are nelther‘

apathetlc nor do they collapse suddenly and completelv when
their cultures and homelands ars invaded. Throughout the

islands of Mindanao, theére "have been isolated,  though

unrecorded, acts of Lumad . resistance against exploitation

and encapsulation.

The .Lumads may have lost much - . of their - ancestral

.»homelaéd'[' " but they . are also” actively. resisting



transformation fromy”“tfibal"to-tpéasant“_'wh;ch ‘Schlegel -

(1979) asserts has already reconstituted the = nearby

Tiruray as virtually indistinguishable from -the mass of

the peasant class. Thev-have'béqun to empower themselves by

joining in polltzcal soiadurlty for ancestral domaln and

lselr—determlnatlon (Rodll 5 1990: ' Duhaybungsod " 1992;

Duhaylunqsod and Hyndman in press) The~‘Lumad s.claim jto,‘

vthezr lands ‘is "not Just an ordlnarv 1and.claim.'1t is. an

afflrmdtlon or a whole hlStory where a piece‘of the vearth ‘
'becomes culturally detlned to a p01nt vﬁhat touches the .

‘deepest of human;Seﬁtiments spurrlng one to act her01cally'

to'uphold and defend it" (Barramedu 1990 :2),

12

The expioltatzon, dlbtrlbutnon and. control of’ resourceS"'

in the Pn:l:pp1nes 15 medlated by dlrrerentlal and unequal

relatlonsnlps of power such that 1nd1genous peoples llke the

'Lumads conplnue ‘to suffer discrimination and exclusion,

perpetuated by the hierarchical distinction = between

“civilized” and ‘“primitive" peoples. They have become

- victims ~of  double discrimination as. landless  and

“primitivés“. Their kinship mode of production has been ‘an
enduring one and many Lumads have a fierce desire to retain .
their identity, culture and land.  Retention of land and

kinship mode of production are inextricably_linked; but it

does not imply reversion to a ,traditional. subsisténce

existence. The  Lumads do not live pr601sely as  their.

-ancestors.did; but. they are respondlnq Wlth past. ways df

living that ensure more permanence and’ sustdlnablllty or

’the:r anCestral domaln (Duhaylunqsod and Hyndman 1n press).

As resource competxthn.expands, thevsystem that has worked



'fqr'hundfeds vof years iS»;being_destfoyed"bui,»indigenous

peoples’  are. increasingly mobilizing * themselves . for

autonomous  resource  control . and 'self-determination.

Indigenous ~pebples‘ ‘organiZations among. the Lumads° are

grow1nq in bocn numerlcal ana pOllthdl strength g

benulne development requlres the understandzng oI thelr‘

persnstent cultural system (Splcer 1971) that has deep

"HistoricaI"foundations and legitimacyi ﬁespect ror‘ the
1ntegr1ty of the Lumad SOCJOCulturai syStem 1s essentnal It
nece581tates the recogn1t1on of. the leldltV of the:rf claim

to-thelr ancestral domain andvthelr struggle for seli—

determlnatlon ‘Any aevelopment lnterventlon 'that Tails . to
‘con51der these a1menblons w111 ‘not only endanger them, but

SJmply add to the growing mass of‘landleés*ahd. impéverished

-sector ‘of Philippine society.

i3
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